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Part I: Murder
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Why does almost every society say that it is wrong to murder?

‘ The Value of Life

Talmud Sanhedrin 37a

Adam HaRishon (the first human) was
created alone to teach us that one who
destroys one life is as if he has destroyed an
entire world, and one who preserves one life
is as if he has preserved an entire world.
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Alei Shur, Vol. 11, p. 71

The uniqueness and individuality of Adam HaRishon
(the first human) has not been lost amongst his
descendants. Every person is still unique just like
Adam, and each person is an entire world. The
existence of billions of people does not detract from
the individuality of each one of them. The Mishna
(Sanhedrin 37a) continues: “[The fact that Adam was
created alone] teaches the greatness of Hashem in
that He fashioned every person in the mold of Adam
HaRishon yet no two are exactly alike.” Every person
is a one-time creation. Everyone must internalize the
following: I, with my strengths and inclinations, my
face and my talents, am unique in the whole world
that exists now, and in generations past there was no
one like me, and for all eternity there will never be
another person just like me! With this knowledge, 1
can be sure that Hashem has sent me to this world for
a unique purpose that no one else can ever fulfill -
Jjust me!
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Rav Sa’adiah Gaon, Emunos V’Deos 3:2
Hashem gave us each a neshama (soul). Our purpose in this world
is to perfect and uplift that neshama.....When a murderer takes a

—
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life, he severs the neshama of the victim from his body. The victim [ ]
can no longer perfect his neshama and fulfill the task Hashem gave []
him in this world. The murderer has thus robbed the victim of his [}
life’s true purpose.
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without that one individual the world

could not be put together properly.
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These sources all seem to mention one common theme:
every person is unique, full of potential, and plays a
necessary role in creation.

The same is true in camp.

What unique skills, talents, and interests do you have?
How will you showcase your talents in camp?




What is murder: Classifying different acts

Shemos 21:12-13 2% 2%ND D
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Artscroll Chumash, p. 929
Whenever someone takes a life, there are four general possibilities: a) If the act was accidental to the degree that the

perpetrator was blameless, he is absolved of responsibility; b) if the act was unintentional, but with a clearly defined
degree of carelessness, the perpetrator is exiled to a city of refuge; c) if the circumstances of an intentional killing
were such that the court cannot carry out the death penalty, or if there was a high degree of negligence — what the
Sages call “unintentional but close to intentional” — the sin is too grave to be absolved by exile,; d) if the killing was

intontinnal and thoe killov wwace nvonovhy warnod and hic act witnocecod ho ic linhlo for ovorutinn by tho rourvt

,.
‘ What is Murder: Challenge

BASED ON THE ABOVE SOURCES, WRITE YOUR RESPONSES TO THE FOLLOWING QUESTIONS ON A NOTE CARD.
YOUR ADVISER WILL TURN IN THE NOTE CARD FOR A CHANCE TO WIN POINTS.

1. What factor does the Rambam use to distinguish between categories (c) and (d) in the box above?
2. What would be the verdict and punishment in the following cases and why?
a. One who ties someone up and leaves him to starve is...
b.  One who ties someone up and leaves him in a place where extreme cold or heat will eventually
come and kill him is...
c.  One who throws a stone against a wall and it bounces back and kills is...
. One who throws a rock up in the air and it falls to the sides and kills is....
e. One who pushes someone into a pit with a ladder and afterwards removes the ladder (while the

victim is alive inside the pit) is...

Further Reading

To learn about more cases and the sources which teach these laws, see Rambam Hilchos
Rotzeach 2:3, 3:1-13.




The Death Penalty
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throughout Israel.”
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From this Mishnah, what do you think is the Jewish
perspective on the death penalty?

The necessary ingredients: What is needed in order to give the death penalty?

BaMidbar 35:30

For any murderer, according to the testimony
of witnesses will he be killed, but a single
witness cannot testify against a person
regarding death.
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and Jet the witness answer for himself.”
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nods his head, or even says “I know,” he still
will not get the death penalty unless he says,
“On this condition I'm committing the
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If the warning met all the necessary criteria,
then the judges would begin to intimidate the
witnesses [by telling them the severity of
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All shapes and sizes: What are the four different death penalties?

Mishnah, Sanhedrin 7:1

Beis Din had four types of death penalties: stoning,
burning, beheading, and strangulation.

Mishnah, Sanhedrin 6:4
The place for stoning was two stories tall. One of
the witnesses would push [the criminal] off. If he
was face down, he would be turned over [to face
upward]. If he died from the fall, they would have
fulfilled the obligation for stoning, but if not, the
second witness would take a stone and set it on
his heart. If he died from this, they would have
fulfilled the obligation for stoning, but if not, his
stoning would be done by all of Israel, as it says,
“The hands of the witnesses will be against him first,
and the hands of the nation last.”

Mishnah, Sanhedrin 7:2

The procedure for those being burned was that he
was immersed in manure up to his knees and a
coarse scarf inside a soft one was wrapped
around his neck. One witness would pull one
side of the scarf and the other witness the other
side until he opened his mouth. Then they would
pour molten metal down his throat until it
reached his bowels and burned his intestines.
Rabbi Yehudah says, if he would have died by
their hands [this way], they would not have
fulfilled the obligation of burning. Rather, they
should forcibly open his mouth using pincers and
then they pour in the molten metal.

Mishnah, Sanhedrin 7:3

The procedure for beheading was to cut off his head
with a sword just like the government does. Rabbi
Yehudah says, this is a hideous method; rather, they
would rest his head on a block and cut it off with an
axe. The Sages responded to him that there is no
more hideous a death than that.

Mishnah, Sanhedrin 7:3

The procedure for those getting strangulation was
to immerse him in manure up to his knees and put
a coarse scarfinside a soft one wrapped around
his neck. One witness would pull this way and the
other witness would pull the other way until his
soul departed.
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Extras: What extra-judicial powers exist for when the death penalty can’t be given?

Rambam Hilchos Rotzeach 2:4-5

All those murderers who could not get the death
penalty in Sanhedrin, if the king wants to put them
to death by royal decree for the benefit of society,
he has the right to do so. So too, if the Sanhedrin
sees that it is proper to put them to
death as an emergency measure or
that the times require it, they have
the right to administer the death
penalty as they see fit.

If the king does not kill them and
the needs of the time do not
demand their death, the court
would beat the offenders and imprison them for
many painful years in order to frighten and terrify
other wicked people, so would-be criminals won’t
say, “I will arrange to kill my enemy in a
roundabout way like so and so, and then [ won’t be
punished.”

Rambam Hilchos Rotzeach 4:8

A murder case in which there were not
two witnesses seeing the crime
together, or in which there were two
witnesses but not a proper
warning...all these murderers are
confined to a narrow cell and given
small amounts of bread and water so
their stomachs shrink, then they are fed
barley until their stomach splits.

,.
‘ Challenge: The Death Penalty in review
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BASED ON THE ABOVE SOURCES, WRITE YOUR RESPONSES TO THE FOLLOWING QUESTION ON A NOTE CARD. YOUR ADVISER WILL TURN IN

THE NOTE CARD FOR A CHANCE TO WIN POINTS.

Calculate the following equation (one step at a time)
# of witness needed for death sentence

+ # of different death penalties

x # of years for 1 death sentence given to be a damaging court for to R’ Elazar
+ # of stories high the stoning platform was
+# of death penalties involving manure




‘A deeper appreciation: What is the rationale behind the Torah approach to the death penalty?

Devarim 17:7 170 0927
The hand of the witnesses shall be upon him first to Y7759 ) inwae ANYNT2 13T DTV T
put him to death, and the hand of the entire people o T _' 7757/7/:7 '5;7/7 ﬁ757.77 ,7.7’7:’;7‘\.3_
afterward, and you shall remove the evil from your oo or e omomey
midst.

The Living Law (Torah.org)
Rabbi Osher Chaim Levine
Capital Punishment: Courting Death

The Beth Din, Jewish court of law was the arbiter of justice. In all matters, it could not shirk from its obligations.
That meant, even to use capital punishment. Still, this was hardly an ideal situation. Rigorous investigations and
testimony were in place beforehand. The death penalty was certainly never glorified. In fact, the Talmud concedes
that a Jewish court that executed once in 7 years, and according to another opinion, once in 70 years, was labeled a
"murderous court."

Typically, the court sentence in other societies serves a number of functions. It acts as a deterrent against the
crime; it is society's revenge against the criminal for the offence; it is punishment for the offender’s infraction; and
finally it can be construed as reparations for, or reformation of, the said perpetuator. It comes as somewhat of a
surprise to discover that the Jewish Beth Din does not set out to achieve any of these aforementioned objectives.

A Jew humbly realizes how justice lies outside his grasp. It is up to the Master of the
Universe to administer justice and to sort out the reward or punishment for his
creatures. Thus, not only is man's input not necessary but it is also unhelpful. Here,
man is way out of his league. Is it at all possible for a human court to fathom the
mind of the criminal? Are they privy to the thoughts of his heart? Do they know his
background and frame of mind? What about an absolute clarity of all the
circumstances to the crime?

The charter of a Jewish court is primarily instituted to take action — where humanly
possible — to remedy the situation when what is holy becomes desecrated, where
what is pure becomes sullied. Rabbi Eliyahu Dessler explains how its intervention
comes to redress the balance. Think of it as the necessary steps at "damage-
control". The Jewish court is entrusted with the mission "to get rid of the evil within
your midst".

The impact of witnessing a wrong for the very first time provokes a reaction of shock and
abject horror. The second occasion, however, is less dramatic. The third time, the onlooker
begins to adopt an attitude of resignation. And thereafter, it becomes tolerated and even
the development of spiritual numbness to the gravity of the crimes. Consequently, the two
witnesses at the scene testifying to the crime were the most "at risk" from their exposure
to this defiance; the ones most likely to be desensitized to the violation of G-d's Name.
Accordingly, they had to play an active hand as the first ones to implement the Beth Din's
death penalty, to expel the "evil" that may lurk within them; the evil which if not ejected
might take root within their midst and that of their community. Never an ideal resolution,
the lamentable nature of capital punishment was nevertheless a necessary step in the bid
to recapture the sacred nature of every mitzvah that dare not be debased.

Where sin is rampant within every rank, where society has become so clueless of the far-reaching negative
influence of sin, Beth Din cannot achieve this goal. Thus, where the loss of sanctity cannot be meaningfully
reinstated, capital punishment would obviously prove an ineffective solution. In such circumstances were a Beth Din
to kill once in 7 or 70 years without a direct consequence of this having a positive, beneficial influence of the Jewish
people, such an institution was termed a "murderous court".
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In modern times, especially during the teenage years, we are challenged to be true to our Jewish selves. Based on
Rav Dessler’s rationale in the article, what can we do nowadays to make sure we keep our sensitivities?

Igros Moshe, Choshen Mishpat 1, Siman 68

The Torah assigns the death penalty for very 770 '0 (3) oy Y27 TN NN
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out of hatred for the T

criminals or for fear of the
stability of the world, for
Hashem can manage the
world on his own (see Bava
Metzia 83b). Rather, it is to —
educate people so they know
the seriousness and gravity
of these crimes and not
violate them.

DUCATNE

Further Reading

To learn more about the pre-requisites for giving the death penalty, how it
was given, the extra-judicial powers, and the rationale of the death penalty,
scan the following code to listen to an audio shiur about the topic.

| Suicide |
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It was the winter of 2009 and Dovi’s brigade was going into Gaza for a battle. Just before deploying, Dovi’s

commander finished his speech with the following instructions: “You must remember that at all costs you cannot

allow yourself to be taken captive by the enemy, even if it means taking your life. Don’t forget the last grenade you
III

must keep for yourself!” Dovi’'s commander was not the only one to give similar instructions to his soldiers. After
the military campaign, many soldiers asked the Gedolim (Rabbis) if following these instructions was in accordance

with halacha (Jewish law).
= )
Jole
What would you say? {”}




The words of our Sages

Radvaz on Rambam Hil Sanhedrin 18:6 1070 0730 "o 280 By 14T
The soul of a man is not his own possession. WONIY TSP 37 NON 1P DTN DWw Dl PN
Rather, it belongs to Hashem as it says NUTOONYT DIN PN 0T 00 mwoyT' (7m0 SNpIT)
(Ezekiel 18:4) “The souls are Mine.” [Thus] a XY DN

person is not allowed to kill himself.
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Medrash Rabbah Bereishis 34:13
“The blood of your souls I will
demand...” (Bereishis 9:5). This
includes someone who kills himself.
Even King Shaul?!? No, the Torah
excludes this case.

King Shaul stabs himself with his sword.

Veha’arev Na, p. 43 (R’ Zilberstein) (093501 ') 2% Ty NI 3T
A summary of 6 opinions on King Shaul’s suicide (7207 DINW Oy MYT) 012°07 K¥M)
1. A person may kill himself to avoid torture WIY MONS DWP D°N0MY WITT DTND IND.N
2. A person may never kill himself for any reason, (071 MTINT o3 °8) ; s
and Shaul acted inappropriately 2722 N2W) TWY DI N¥II oW INY) TI0N.3
3. A person may kill himself to save others’ lives (3
4. Only Shaul was allowed to kill himself since a (W) NS wo1 MDY W N7 N3
prophet told him he would surely die that day WOTHT N2 IIND DIV DTS DI 75T 0.7
5. A person may kill himself only to prevent a (751737 103D 27PW) T Y 12 DTS
desecration of Hashem’s name 2971 7712 w2 19 DX KON 1 DX w0 700 1087
6. A person may kill himself only to avoid a test of (77072 nuny) owY ow
faith that he cannot endure NOW WRT 19 DN KON 193V IN D775 DIND 71080

(22371 NY7) 11022 TV’

The Response from the Gedolim (Rabbis)

Veha’arev Na, p. 45 (R’ Zilberstein)
1 do not see any reason to permit
suicide in this case, since the act
might be permissible only according
to the first opinion but all the other

opinions would argue that it is
forbidden.
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| Euthanasia (mercy killing) |
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A heart doctor in Israel posed the following question to one of the Gedolim (Rabbis): An elderly man in whom he
had placed an ICD (implantable cardioverter-defibrillator), a device which monitors the heart and gives a shock to
treat life-threatening disruptions in the heart beat, approached the doctor and said, “I’'m sick of life. | won’t go so
far as to kill myself, but when my time comes, I’m ready to go. | don’t want a device that will keep me alive any
longer than necessary.” The doctor asked if he was allowed to deactivate the ICD.

©lo
What would you say? ?}
Every moment of counts
Pirke Avos 4:22
[Rabbi Yaakov] used to say: Better one 32:7 012N 527D
hour of repentance and good deeds in DN VY 7D MWIN T NT

This World than the entire life of the
World to Come, and better one hour of
spiritual bliss in the World to Come than

17 09V D0 DY) TN
DN VY 792 N7 097 7 Do

the entire life of This World. 71 922 NI D2WI I R 2w

ST DT
Tur, Orach Chayim 329:4 T:09% %0 IR MY
Even if the person was found crushed [in the rubble] D5 NON D175 5190 1NY Y310 TINSD 155987

and could only live a few more moments, we still
[violate Shabbos] by removing the stones to extend
his life.

JDDIT TV PRI PIROD VY

The end of life: the fine line between active and passive

Rambam Hilchos Rotzeach 2:7-8 77 1:2 7319 "o 089
Whether one kills a healthy person, a sick , 5 VT AT AN N N2I37 N 2077 TN
person, or even someone on his deathbed, he is a Y5 197 00T N 277 19°0N)

murderer liable for the death penalty.

Rama, Yoreh Deah 339:1

1t is forbidden to cause death to happen
sooner. For example one who is on his

b Y
death bed for an extended period and his 720 N2 7PN 7/:”,(7’07';‘\.7[7?/ /:;
soul is not able to depart, it is forbidden TION 20 023222 IPP N2... 7157

to move him or to put the keys to the shul o8 DaN. 70w 70, WWNT DN 78 Mnoy oy

N:vbw 718 N4
D, TUTY W DR 21737 70N

under the pillow [to enable the soul to depart]; YO D, WONT ANSYY 200V DI 937 v v
however, if there is something preventing the soul ...00%Y AT 1D pDIT 177/7]7’2 NG 7m0

Jfrom departing, for example a loud noise nearby such , 58 bh s 0,75
as wood cutting, it is permissible to stop it since this OB RoR, 203 (TUVD 113 PRT, OUD 1107

is not considered doing something actively, rather bl
removing an impediment.
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Igros Moshe Choshen Mishpat II #73:1 N2y "0 5 »if AN
For patients for whom the doctors realize that there DINDINT? 10 XKW 127000 DNDIITR M SN
is no hope of living or of removing the pain, but there DN PI0° K92 TN NITW 10 TR Y AN, 11T
is medicine that will elongate their life with the pain- NYDI NUT 203 70 TINTS ANIDT 200 19 15 TN
filled status quo, it is permissible not to administer

such medicine and leave the patients MINIDT T 12 1007 PN, °110°2 1Y
as they are. To give them any WO D772 1N°Y 9, DY W DT NON
medicine which would kill them or do PN MYYD 191 1% M INIDT
0 any act that would shorten their DIN $277 1908 %P0 011w 79D
lives, even one moment, is considered PTW NN, DWT IO MWD KT
MO NN DN DIN, TWYN ON) w3

murder. Rather, one can be passive

(77wyn 981 aw). However, if there is a

medicine that will reduce the pain 9N 17370 ND) 01057 1050w NDI
N TV MYYY TIX 1) 317

lives even a little, it must be given. oon

and suffering and won't shorten their

Response from the Gedolim

Response from Rabbi Y.S. Elyashiv LaP Ty N2 29V

gf;hc;l ’ae(elcv Na p. 1 5.9)' I WNID TR0 T AT 1N
ad the sick patient originally objecte PN’ 503, 1YonT J7.7/'7.f7/7’7

to the pacemaker due to his terrible
WMIN 00010 11T N8O 00w

pains, we would not have forced him to
have it inserted. Since his suffering is DOWP 10 WIND 3, PN
WY PPNTY 207 NI PN

unbearable, he is not obligated to insert

the machll?e that vyzll keep.hlm alive and PO AN TN I TP

prolong his suffering. He is allowed to , \

passively (77wyn 98) ) refrain from N7 /7]7’75’9 VD72 92 300
2a8 [wyn 8 2wd 1w

JIPINT 920 PRI NS

putting in the pacemaker. However, once
the pacemaker was already inserted, it is
39 39, WINT M5 15 NON
TIN SW 0272 WYY 8T

forbidden to remove it or turn it off since
that is actively taking a step towards
ending life.

0%
‘ Further Reading
See Igros Moshe Choshen Mishpat Vol. II, #73-75; Tiferes Yisrael, end of Yoma Boaz #3;
Encyclopedia of Jewish Medical Ethics pp. 1046-1077

Kiddush Hashem
33 HNY 29T

Vayikra 22:32 25%:29 NP
You should not desecrate My holy Name, I 22 7In2 AYTRI) WP DWTNN 19500 89)
should be sanctified among the Children of DIVTPD P N DN

Israel; I am Hashem Who sanctifies you.

Camp Sports: 727X nayn Page 12




Sanhedrin 74a

All sins in the Torah if someone is forced to violate
them or be killed, he should violate them, except ido!
worship, illicit relations, and murder. Where do we
know [one must give up his life rather than commit]
murder? It is logical, just like the case that came to
Rava: A man said that the ruler of the city told me to
kill someone or else he’ll kill me. [Rava] responded,
“You should allow yourself to die rather than kill
because who says that your blood is redder, maybe
his blood is redder.”

Rashi, Sanhedrin 74a

N7 8720- It is logical that one should not murder
another person [to save his life] since in this case
there are two terrible things occurring: a) the loss of
life and b) the crime of murder. If he were to

LTV P70
2970 98 1AV DIND AN DN TN 122y 9

MDY NP N T ATIAVD YT, 3T 0N 113y
NONT NVTTT. VT NI20 205 N3 D0 787 .07
00RO ONTIT 0 00 N TP N, K277 TR0

NDY 1IO0P%: 10 0N .77 NPODP 8D ON), N29D0
NDT NDDT DD P10 TTT NOTT W0 %W wpn
DD 220 K723 NTT

LIV P70 (N7 NT20 1Y) o9
N0 NNT, 170277 WY TN NOW- N N730
NON NDDT oy uDp 703 02 TIAN

sacrifice his life there is only one terrible thing- HASHEM N DT, NIV NP NIT) ORI TIAN NN

the loss of life. [This is logical] when we

DY D773 7 DI MXDT 5V MavD v

appreciate . that when — Hashem — gave  us . YOU 21 N7, NI W AW Pyl TIP°7

permission to violate mitzvos in order to live
(0772 »m) that was because of how precious
every Jewish soul is to Hashem. So, in this case

of murder since one life will be lost, why should he be
allowed to commit murder since who knows if his
soul is more beloved to Hashem than his friends?!?

Talmud Yerushalmi, Terumos 8:4

A caravan which was travelling and non-Jews
confronted them saying, “Give us one of you and
we’ll kill him or else we’ll kill all of you.” Even if all
would be killed, we do not send out one Jewish
person in such a case. However, if [the attackers]
mentioned a specific person like the case of Sheva
ben Bichri [who rebelled against King David] they
should send him out and not be killed themselves.
Reish Lakish says, [this law of sending out the
specified person] is only if he was already obligated
to get the death penalty; Rabbi Yochanan says [the
law is true] even if he was not obligated for the death

penalty.

2% A0 TN NN 90 9007 1% 11817
7207 WO YT M- MAYY MY NT

W2 NY DT 927 TO0T- 17027 Wy A0 19X1)
7o

77 NDYIN BOLNT TINSN

VT2 021D 772 2970 1AW DTN 222 MY0 I
DNY IMN 20970 20 TN 29 10 1998 0013
D172 1219 19908 29910 NN DT N ST IND
MO TAN )TV T ONTLY N W02 17000 8D
PYHw K VT N MIN 17021 0702 12 Yyaw
993 12 YIWD 770 300 NTW ST 200 12
TN 277 18 DN I8 12 27

e ..o I Discussion
(==Y

You saw the movie clip about the concentration camp and read some of the Torah

sources. If you were there, what do you think you would have done?

‘ Further Reading

To learn more about various scenarios see Minchas Chinuch Mitzvah #296.
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Part II: Don’t Stand Idly By

TV 07 OV Toyn 89

Guilty bystander: what and why?

Sanhedrin 73a

From where do we know that one who sees someone
sinking in the water or an animal or bandits
attacking him that we must save him? The Torah
says, “Do not stand idly by.” [Is this the correct
source?!] Rather we should learn from the obligation
to return a lost object(including his life), as it says,
“You should return it to him.” We can’t learn
[the obligation to rescue] from the obligation
of returning a lost object because if that were
our source, we’d think that only if a person
can do it himself would he be obligated to
save someone in danger, but the verse of
“don’t stand idly by~ teaches that we must
even exhaust all options including hiring
someone else if we can’t do it ourselves.

Sefer HaChinuch #237

The roots of this mitzvah are known: when one
saves his friend, his friend will want to
reciprocate and save him. This way the world
will be strengthened.

Shelah, Torah Sh’bichtay,
Parshas Kedoshim

We are commanded not to stand idly by
watching another person’s demise. The
reason for this mitzvah is because all
the Jewish people are guarantors for
another (7717 71 0279 9870 93).

Noam HaMitzvos #237

A 7720
TN UTI2 VW NI 19277 N NI I

2190875 207 XV 1YY N2 ppob N 7w
NOTY N I9Y 07 Sy Tovn NP5 Twbn
W5 TSN 2000 1001 NTAN: NPDI ONTY ?8jPD)
M7 onTy o8 NS wnawm”
DN Two1a 9w 0T NION
NP NP KON TN 00 0D

B sala)

199 7025777 990
1277 NN TIINT DX 00 30, T TIXD N

792 2217 W0, W8 D% 170377 19

Snoaw 710"

o2eTP '

NN 077 DY Tvh NOow
TSy oYY 197 07 Y Ty
T2 7T 20279 O8I Dow 05

The Torah teaches that a Jew must strive to follow the ways of Hashem- to develop the same traits that
Hashem uses when dealing with us. This is the mitzvah of 13772 1357 (walking in His ways). One of the
13 Attributes of Hashem'’s mercy describes Hashem as 11277 (compassionate). Just as Hashem is
compassionate, and He hears the cries of the oppressed, so too we must be compassionate and listen to
the cries of those who need assistance. When a person becomes aware that another’s life is in danger,
and he acts to save that life, he instills in himself Hashem’s attribute of compassion. It becomes his nature
to try to improve the lives of others and protect them from misfortune.
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Danger Zone

Kesef Mishna, Hilchos Rotzeach 1:14

The no>» mianT writes that the Yerushalmi concludes
that one is even obligated to put himself into a
possible danger [to save the life of another Jew]. It
seems the reason would be since he is definitely in
danger and the potential rescuer would only

be in a potentially dangerous situation.

Mishnah Berurah, Siman 329:19

[t is a mitzvah to violate Shabbos to save
someone in life threatening danger];
however, if there is danger to the rescuer, he

is not obligated to save since his life comes

before that of his friends; even if it is just a
potentially dangerous situation, one is not obligated
to possibly endanger himself despite his friend’s
certain danger. However, one must thoroughly
evaluate the situation to see if there is truly any

TN I o7 T N0

200 W72 131 TwYn 8D N NiIaT a0
NI L58Y 20 7200 7903 XY 02575 190N
PD0 NVT) ONTY T27R 200 DYUTY

po:0o% "o 1798 My

v a8 opn oo B9nab 07"

DT 1T 2070 1N XTI 7100

WY 100 D0 17DNY 70T v

DD TIX DPIN 72777 NTIWD TTT 700 0TV
PTPT7 89 7300 790 12w O8N 2057 207377
790 N2 T2 WY PIPTHT VIHNY TMND 902

potential danger and should not be too exacting, as it 70
says “ome who is too exacting will come to
experience the same situation.”
The Mitzvah expanded
Sifra 41:8 TT:NY DT NIDO

From where do we know that if you can testify to help
someone that you are not allowed to be quiet (and
not testify)? The Torah says, “Don’t stand idly by the
blood of your brother.”

Rambam, Hilchos Matnos Aniyim 8:10
One who ignores the opportunity to
perform the mitzvah of redeeming captives
violates ...the command of “Don’t stand

idly by”...

Shelah, Torah Sh’bichtav, Parshas Kedoshim
If we are commanded to save a friend’s body,
certainly we are commanded to save their spiritual
well-being. If we see a person violating a
commandment through which he is losing his
spiritual world, we must save him.

—_—

2N ONWT NN PR TV 12 VTP NN DN )00

97 07 5 Tovn 89D Tinon 210y
a

07 0°2Y nany "o 0499

N9 O 12w 777 037 2700 1Y D20YT

N 92 77 NN Y020 D) 7220 DN YOND

, TV 702 TR 9 v 07 DY Twvn
T MY, 19 7T NN 1INDN 7D MY Y0
DR DX, I TYIP NAINY, THY TN
198D 02927 729 %

272 "0 Snoaw 70 'Y
WOYT NP3 1OV 92 90T NOXT2 127N ON)
TR WY TANDY 7702V 720V 1IN ONY
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Chofetz Chayim, Ma’amar Chizuk HaDas (#3)

1t’s obvious [this mitzvah] applies when one sees that a friend is very
sick and out of tremendous confusion, he wants to eat foods that are
fatal for him, certainly the onlooker is obligated to prevent him from
this. So too, when we see people who out of confusion and concern
over this-worldly matters forget the Torah and the mitzvos and end up
doing things that will exclude them from their eternal life, we must
certainly not be lazy in re-energizing them to keep the mitzvos.

I.
‘ Challenge

Your group must create a photo collage of how 7 different professions can fulfill this mitzvah.

1) Make a list of professions and how those professionals can fulfill this mitzvah (Ex: Fire fighter enters a
burning building to save a baby). 2) Identify people with whom you can take a photo to represent those
professionals and take a picture with them. (Ex: group picture with a firefighter) 3) Create a photo
collage with all 7 “professionals.” Extra points will be awarded for creativity and involving all group
members.

Further reading

See Minchas Chinuch Mitzvah #237; Rambam Hilchos Rotzeach 4:11-12

The Pursuer
5719
The obligation of self and other defense
Sefer HaChinuch #600-601 NN N TSN TIIT D0
We are commanded to save a person being OVVLLMT2NTIOTIR 0 T TI0T DRI nwsIw
chased...in order to prevent [a tragedy], we VTV NON 1OY Do Now 00y Y007 AN T

IWON N ON 200 Do By
77027 D375 7% D2 1Y

must not take mercy on
the pursuer; rather, we

should kill him if there W02 NON
is no other way to save

the one being chased.

Rambam Hilchos Rotzeach 1:10-11 N N T3 "o 0dn9
[This law applies in cases when] one is chasing 7V 08 9707 WYT2 1737 X 9717 TN
to kill someone or when one is chasmgr to violate b5 WY 17T NI, TONND TONNY
an engaged woman or any of the forbidden

relationships, but one running to violate IN N2W TINOD MY 9772 % 2aN...N1IT
Shabbos or worship idols, even though these are Pnwn P8 N7 Y i nawaw I, 18 1ave
the foundations of Judaism, we do not kill him T T T 000 TN WY TV NN

until he actually violates the crime and is
brought to court.
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How far does the right to self and other defense go?

Rambam Hilchos Rotzeach 1:13

Anyone who is able to save [the one being
chased] by injuring the pursuer but did not
try to injure, instead he went ahead and
killed the pursuer, would be considered a
murderer.

Minchas Chinuch #600:2

Ideally one should give a warning to the
pursuer, but if one is unable to give the
warning, the pursuer can still be
killed...however, the one being chased does
not have to try to give a warning.

Minchas Chinuch #600:6

Where the rescuer is trying to perform the mitzvah of

rescuing and the pursuer preemptively kills the
rescuer, the pursuer can be given the death penalty.
Since the rescuer was trying to do a mitzvah, the
rescuer would not be considered a pursuer of the
pursuer.

Further Reading

2N IV 57 0899

NON 722 770 8D) 12080 7282 D375 21957 9

D07 IO T 0T WIAT 9707 S o1 ¥
JMIN PDD T 02 PN PN 0 20m

2:90 .M
8 582’ 1oy 971975 N1 X 75no5
798 DXT5 NIV N NPT 200w 227" D

T8 PN ODEY 9707 DAN 977° manT
/ .Y 95592 mana’

1290 727 himaa

AT GTIVIR D MIZY NNTT 257 2000 TV )OI
17175 M¥ D307 99T 100 1OV 1972 D80T I8

¥ 555 977 T 8D

See Minchas Chinuch #237, 296, 600; Rambam Hilchos Rotzeach 1:6-16;and Gemara

Sanhedrin Perek 8.

I Abortion

Mishnah Ohalos 7:6

When a woman is having great difficulty during
childbirth [and we suspect that she might die from
the childbirth], we cut up the fetus in her womb and
remove it piece by piece, since her life takes
precedence over the life of the fetus. Once the
majority [of the head] has come out, we don’t harm
the child because we do not push off one life for
another.

127 M5IN I

VN2 TONT DN 1NN 7200 WP KT TN
PRTI? TP 0K 027N 027N 1NN PRI
NOY WO PMIT PNY 12 PV PN 12T KX 170
/o)

—

NLH)
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Rashi Sanhedrin 72b

As long as [the fetus] has not come out into the
world, it is not considered a “nefesh” (full-
fledged life), and one is allowed to kill it to save
the mother’s life, but once it’s head has come
out it is considered born, and we cannot kill the
baby to save the mother.

Rambam Hilchos Rotzeach 1:9

1t is a mitzvah not to take mercy on the pursuer;
therefore, our Sages instructed us in a case of a
woman whose life is in danger from childbirth, it
is permissible to cut up the fetus either by hand
or with medicine since [the fetus] is like a
pursuer to kill the mother.

Igros Moshe, Choshen Misphat 11, #69

I was shocked to see a letter from a great sage in
Israel who allowed the abortion of a fetus older
than three months when doctors’ test said that it
had Tay-Sachs disease...1t is obvious and clear,
as I have written, based on our Sages and
experts in Jewish law that is prohibited as a
violation of murder to abort any fetus- whether
it is healthy or whether it is known to have Tay-
Sachs, it is forbidden.

‘ So you think you're that smart?!?

3% 197720 89

W) NVT WO IND DD IIND XY NOW o DoT
2oV PN OIWNT NY Da8, N N DX niTe
DY WO PMIT PN TIDD T0 NI, MNT 02
o)

YN 737 57 009

L 9TINT w2 DY 0172 NOW TWYN XD M¥D 0T
WY TR AWRY KT TIVITY 207 1T 705
NVTW 202 7°2 1°2 002 P2 7Y% 12T T
PRI PN IWNT NOIVTY DN, AT TN 97070
.02V 5w vap TN wo1 D) WOl PMT PNY 12

vy '0 (3) »if TN MIVN

20237 K2 77N D770 WD SMINI2 NHNYI

B MTONT PN PTX WY 29T %2 Sans
VT DT D N 12 KITWI DONDINT M2
NANITI VWD) 1172)...09°D779 00 N N2 N7
DOWIDNT DNWNYT 1M DY 71727 1997

1°2 9200 90 Wy TR P72 NONY WHY D200
»N DTS DTN °2) D272V DO P2 W P2 LD
[0 RITD PO 1910w 070

REVIEW THE SOURCES AND DISCUSS THE ANSWERS TO THE FOLLOWING QUESTIONS.
1. How is the Jewish concept of self-defense different than the secular concept?
2. What is the difference between Rashi’s explanation of the Mishnah in Ohalos and the

Rambam’s explanation?

3. What difficulty in this quote from the Rambam do you think is discussed at length by

many commentators?

Further Reading

See Minchas Chinuch 296:6, Igros Moshe Choshen Mishpat 11, #69; Encyclopedia of Jewish

Medical Ethics pp. 1-29.
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Rebuke
TN

PR I . .
(X Discussion
202

The Talmud (Bava Basra 60a-60b) tells the story of a man who came to Rabbi Yannai and said that people had
complained to him about his tree branches which extended over the street and demanded that he cut them down.
The man asked the great sage if he was obligated to remove the branches. Rabbi Yannai told the man to return the
next day for an answer. That night Rabbi Yannai asked one of his servants to cut back the branches of one of Rabbi
Yannai’s trees which also hung over the street. The following day when the man returned, Rabbi Yannai told him
that he must trim his trees.

Why do you think he asked the man to come back the next day?

The Gemara concludes this story with a quote, “Beautify yourself and
then beautify others.” What do you think this means?

‘ What is this mitzvah?

Vayikra 19:17 1:0° N2
Don'’t hate your brother in your heart; you must TDYNN 72IA 7257 92372 TINTNN NIRDTND
surely rebuke him; and don’t carry a sin N7 1Oy SBNND)

because of him.

A person must give nnJin, rebuke or reproof, to one who sins in order to bring him to do naiun
(repentance). This mitzvah also obligates a person who has been wronged by someone else to tell
that person that he feels wronged and to ask for an explanation.

Why do I have to get involved with other people’s business?

Kli Yakar Vayikra 19:17

Since it says “don’t carry a sin because of him,” it P00 N2 970 0o
implies that if you don’t rebuke him then you will get WTOIN KD DNW D90 DT 1OV NN KDY NI 9D
“credit” for his sin. This is because Jews are 22379 5872 59w DY AN TV X INDT T IS
fgﬁaﬁorfts{;ﬁl;’sjﬁfﬁeg ,‘Zﬁ VZZZ"SZZE W 2 05 1 1135 T T TYa
the borrower throwing money away, he WO NNT MDD MDY VT AN WY
will definitely rebuke him out of fear of 70, 1AV 255 TIWX 1D M2IWT I8N
having to guarantee the loan...This is the N DN STANT D7 9N DI S mavT
exref’;’ tOtZVht"Chhwe are ;”P;”S"blef or one W1 PTT DML PN D 1n KT 1IN 79300
s 14
?;;roetest gr;jaﬂe;el?;ee aZZ’ heedoopeljvono?lhlye TR, w92 WKW P37 T2 TN 0w

is held responsible. There is a parable to < 7 LW Jraw £°27Y NI WD 737 777 9373
illustrate this further: a man is digging a 09w NNT T IN M0 PN mn? 73
hole under his seat on a boat. All the people on the 125w Sy, 17 NS DN INDIT 1OV N 17093
boat begin to yell at him, to which he responds, "I'm TPDOT WIN 5 1OV VY PIN 77003 NTPY M3
just digging underneath my seat!” Then the people

YN TP IN TN N7 D777 2005, TRIY NN T T2

respond, “Yes, but when water starts leaking onto the
boat, the whole boat will sink.” .99) 9o» 71007 Yavn 1N ThN D97 10100 ON 17
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It’s what makes the best of friends

Pirke Avos 2:13, Rav Ovadyah M’Bartenura 289 2190 30:2 MAN PP

[Rabbi Yochanan said to his students] “Go out and 73 2270 7 TIT TIPS INTY INY 075 N
see what is the proper path to which one should DY T3 I8 VYT 237 . DTN
e /s e /

cling...a good friend... because he corrects
(rebukes) him when he sees him do 937 TRV IMN TN W78
ST OIPNY

something improper.

Kli Yakar Vayikra 19:17

When love is the pre-eminent feeling
among people (Jews), everyone will
want the best for his friend; therefore,
he will rebuke him, so he does not make
a mistake.

1:00 NP 3P0 00

59 SN2 TIXD TATNTY 1072 %D
19 5% yorr 1702 Sw n2wa TN
7702V 5w RO mam 8T

Being on the other end: Accepting rebuke

Mishlei (Proverbs) 9:8 77:0 S5y

Do not rebuke a scorner lest he hate you, rebuke SN D_;/j? 7257 INI)5 Y2 m2inoN
a wise man and he will love you. o ' S

Rabbi Simcha Zissel Broide (Alter from Kelm)

Why is accepting rebuke so important? Because a person likes to think well of
himself, so he does not easily see where he is wrong. Rebuke opens a person’s eyes
to his faults and wrongdoings. He can then try to improve himself and change for
the better. If a person is wise, he will be thankful to the person who gives him
rebuke, as the verse in Mishlei (Proverbs) says, 4378 02712 7)1 (rebuke a wise man
and he will love you). A wise person recognizes the value of rebuke, no matter how
unpleasant it may be. He views the person giving him rebuke the same way a patient
views a doctor who is performing surgery on him in order to cure a terrible disease.
The patient knows that while the surgery may be difficult and painful, the disease
would be far worse, for it endangers his entire life. Just as the patient sincerely
thanks the doctor, so too should a person feel gratitude toward someone who gives
him rebuke.

, (4
FJ ‘Challenge

You have just learned about the obligation of giving 77711 (rebuke). You learned about why it is important for Jews
to care about each other, how rebuke can bring people closer together, and the importance of accepting rebuke.
Your group must make an audio recording of a situation in which the ideas you have learned are correctly put into
play. Extra points will be awarded for creativity and involving all group members.
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Part I1I: Embarrassing Others

Y9377 3D 3357

Vayikra 19:17 10 NP
Don'’t hate your brother in your heart; you must TOWYNN 210 7T 72273 T8N KIPDND
surely rebuke him,; and don’t carry a sin NI 1YY KBNS

because of him.

Rashi Vayikra 19:17 10 NP0 9
“Don’t carry a sin because of him - this refers .0°372 129 18 12250 85- 8o oy Nwn 8D

to not embarrassing him publically.

\

L g

~
-]
How bad is it really?
Bava Metzia 58b 273 N3 N33
1t was taught that anyone who embarrasses 27 IO 1PN £°272 17037 20 25T 9
another person is as if they have spilled their
blood.

Midrash Eliyahu 7

In a certain way, embarrassing a person is even worse than murdering him.
When a person is murdered, he dies only once. But when a person is
humiliated, the blood will drain from his face over and over again, because
he will relive his moment of embarrassment every time he meets one of the
people who was there when he was shamed.

Sichos Mussar, p. 382 20 TINAY 0 M
The Talmud says (Bava Metzia 59a, Sotah 10b, 20w DTNY 1% ma"(v2 1) S 1IN

Kesubos 67a, Berachos 43b) that “It is more 3 7,317, SN0 NT 3 77]7:7 mEy
comfortable for a person to jump into a fie urnace
fortable for a p Jump into a fiery fi D7X $0"I8 8D 1T Ban2 A

than to embarrass another person publically.” The
Talmud does not say one is “obligated” (21); A BINS 0% " NON O wxy Db
rather, it says that it is “more comfortable” (). “
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Pirke Avos 3:15

Rabbi Elazar HaModai says...one who
publically embarrasses his friend...even if he
knows lots of Torah and did great things, still
has no share in the World to Come.

Pnei Yehoshua, Bava Metzia 58b
“All who go down to Gehinnom will
eventually come out except three types of
people...one who embarrasses his friend in
public...” When embarrassing others the
offender must feel that his victim is not
created in the Image of G-d, for otherwise he
wouldn’t dare violate the honor of his friend which is
like disgracing G-d in whose Image he was created.
Therefore, Hashem reciprocates measure for
measure [since the offender is denying the idea that
the soul of his victim is Divine and eternal] now the
offender’s soul [will be treated the same way] and is
destroyed in the fires of Gehinnom.
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Throughout this packet we have
seen that the Torah’s command,
“Don’t murder” serves as the
heading for many different
mitzvos. In this way, this T2 is
the entry in the “Tablets of
Content” for all mitzvos related to
harming, ending, or preserving
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